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i.e. the subject), in the sense that, when the mind is disturbed,
there evolves that which sees an external world.
"The third name is representation consciousness, in the sense
that the ego (manas) represents (or reflects) an external world. As
a clear mirror reflects the images of all description, it is even so
with the representation consciousness. When it is confronted, for
instance, with the five objects of sense, it represents them at
once, instantaneously, and without any effort.
"The fourth name is particularization consciousness, in the
sense that it differentiates between things defiled as well as pure.
"The fifth name is succession consciousness (i.e. memory), in
the sense that continuously directed by the awakening conscious-
ness (attention, manaskdra) it (manas) retains and never loses or
suffers the destruction of any karma, good as well as evil, which
has been sown in the past, and whose retribution, painful as well
as agreeable, it never fails to mature, be it in the present or in the
future; also in the sense that it unconsciously recollects things gone
by, and in imagination anticipates things to come."1 These are
the forms which the Alaya assumes as it becomes the fully parti-
cularized ego.
We can find some Vijnanavada even in Asvaghosa. He writes:
"'Since all things, owing the principle of their existence to the
mind (dlayavijndna) are produced by subjectivity (smrti), all the
modes of particularization are the self-particularization of the
mind." They have no more reality than the images in a mirror.2
This is certainly a Vijnanavada; but we have to admit that
Asvaghosa goes beyond vijnana.
Asvaghosa tells us that Tathata and ignorance mutually affect
each other. "A constant production of things defiled and pure is
taking place on account of the inter-perfuming of the four different
powers which are as follows: the first is the pure dharma, that is,
suchness (bhiltatathata); the second is the principle of defilement,
that is, ignorance (avidya); the third is the subjective mind, that
is, activity consciousness (karmavijnana); the fourth is the external
world (visaya) of subjectivity, that is, the six objects of sense/'3
"Now suchness is a pure dharma free from defilement. It acquires,
however, a quality of defilement owing to the perfuming power of
ignorance. On the other hand, ignorance has nothing to do with
purity, because it in its turn is perfumed by suchness.'^ That is,
1 The Awakening of Faith, pp. 76-7.             * Ibid,, p. 77.
3 Tbid.t p. 84.                                          * Jbid., pp. 84-5.
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